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	Waqaf, throughout the Islamic history, serves tremendous dedications to sustain the Islamic development. For almost one and half millennium, waqaf is one of the key success factors in supporting the Islamic education. In the context of Aceh, waqaf has widely been used to fund the traditional institutions of education (Dayah). This study intent to examine the roles of waqaf properties in supporting the educational development, how dominant is the waqaf system has been perceived as an important function in Acehnese Dayah, and whether the spirit of generosity among Acehnese towards the Islamic education is reflected through the waqaf tradition. This research based on the interview sessions with the principal leaders of Dayahs in three different regions where the largest number of Dayah is found. The results of the study showed that the availability of Waqaf system  has played the significant roles in supporting the Islamic traditional education or dayah in three Acehnese Dayah, and become the important source for many dayah since waqaf properties and its system have been utilized for the purpose of facilitating, enhancing and achieving the educational processes towards the student development. Besides, waqaf system has been also perceived its important function in funding the dayah institutions via four ways; providing the infrastructure facilities of the Dayah, supporting the principal, teachers and other dayah educational staffs in conducting the teaching learning processes, managing the programs and activities, controlling and evaluation the rules and strategies towards better student’s achievement, preparing the financial assistance to the teachers and tutors, and by handling the daily operational cost of these institutions. The findings also mentioned that the Acehnese generosity towards the Islamic education has been reflected by community as their dedications through the waqaf donations. As the territory that the Islamic Sharia is implemented, waqaf should be reactualize in maximaling its contribution towards better educational development in Aceh.
Abstrak

Wakaf, sepanjang sejarah Islam, memiliki dedikasi yang luar biasa untuk menopang perkembangan Islam. Selama hampir satu setengah milenium, wakaf merupakan salah satu faktor kunci keberhasilan dalam mendukung pendidikan Islam. Dalam konteks Aceh, wakaf banyak digunakan untuk mendanai lembaga pendidikan tradisional (Dayah). Kajian ini bertujuan untuk mengkaji peran harta wakaf dalam mendukung pembangunan pendidikan, seberapa dominan sistem wakaf dianggap sebagai fungsi penting dalam Dayah Aceh, dan apakah semangat kedermawanan masyarakat Aceh terhadap pendidikan Islam tercermin melalui wakaf. tradisi. Penelitian ini didasarkan pada sesi wawancara dengan para pemimpin utama Dayah di tiga wilayah yang berbeda di mana jumlah Dayah terbesar ditemukan. Hasil penelitian menunjukkan bahwa ketersediaan sistem wakaf telah memainkan peran penting dalam mendukung pendidikan tradisional Islam atau dayah di tiga dayah Aceh, dan menjadi sumber penting bagi banyak dayah karena sifat wakaf dan sistemnya telah dimanfaatkan untuk tujuan tersebut. memfasilitasi, meningkatkan dan mencapai proses pendidikan menuju pengembangan siswa. Selain itu, sistem wakaf juga dirasakan fungsinya yang penting dalam mendanai lembaga dayah melalui empat cara; penyediaan sarana prasarana dayah, mendukung kepala sekolah, guru dan tenaga kependidikan dayah lainnya dalam melakukan proses belajar mengajar, mengelola program dan kegiatan, mengendalikan dan mengevaluasi aturan dan strategi menuju prestasi siswa yang lebih baik, menyiapkan bantuan keuangan kepada para guru dan tutor, dan dengan menangani biaya operasional harian lembaga-lembaga tersebut. Temuan tersebut juga menyebutkan bahwa kedermawanan masyarakat Aceh terhadap pendidikan Islam telah tercermin dari pengabdian masyarakat melalui wakaf. Sebagai wilayah penerapan syariat Islam, wakaf harus direaktualisasikan dalam memaksimalkan kontribusinya terhadap pembangunan pendidikan yang lebih baik di Aceh.


Introduction

Education, especially in the Muslim world, plays a tremendous role in empowering Da’wah of Islam or its religious efforts as well as developing a civilized society. As an integral part of the religious paradigm, the foundation of Muslim education, based on the Quran and Sunnah’s points of view, focuses much on the values of acquiring knowledge and wisdom (Ahmad, 1985). Moreover, one of the main purposes of Islamic education is to provide the concept of balance for both earthly life and the hereafter, serving knowledge and virtue not only for the needs of the mind but also the soul based on perception and intuition (Khan, 1990). 
In Muslims’ historical background, as stated by Khan (1990), educational institutions began from the mosques and other religious places until its development process became more complex as times changed and the institutional teaching and learning processes were more intensively conducted. In the next periods, the existent types of educational institutions in Muslim history were called Maktabs, Madrasas, Jamias and Darul Ulums. After Islam was spread outside Arabia and the Middle East and reached Northern Africa, Sothern Asia, Western Europe and also Southeastern Asia, hundreds of Madrasas were established as well as thousands of Maktabs in order to provide special places for teaching the elementary level of Islamic enlightenment. The instruction then included the learning of Quran, Hadith, Islamic Jurisprudence (Fiqh), Commentary of Quran (Tafsir), Philosophy and natural Sciences. 


Since the period of Prophet Muhammad (PBUH), as stated by Kahf (2003), all the Islamic educational institutions such as Mosques, Maktabs, Madarasas, Bayt-al Hikmah and Jamias were established and supported by the waqaf fund. Waqaf is an important source of fund in the development of Muslim society. As added by Kahf (2003), the first contribution of waqaf was the Mosque of Quba in Medina built upon the arrival of Prophet Muhammad (PBUH) in 622 C.E and the Nabawi Mosque in Medina, the second place also donated courtesy of the waqaf charity. 

Besides the mosques, waqaf was also aimed at stamping out the social problems such as poverty and funded other public utilities. The waqaf was also meant for the poor and needy, health services, bridges, care of animals and the environment, roads, parks, money lending without interest and for other educational and scientific purposes such as libraries and scientific research.

As the aspect that fully emphasized by Islam, education, throughout the Islamic history has always been funded by the role of waqaf, and one of the oldest Islamic educational institution which has been supported by waqaf as a major seat of Islamic teaching and research and higher education is the Al Azhar University of Egypt. Besides, other Madrashas or orphanages in other parts, especially in south Asia, almost all the Madrashas are established, operated, financed, and managed through the waqaf funding as well as like many other Muslim countries. 

The Al-Azhar history proved us how strong the waqaf supported the education development. By the contribution of the waqaf, Al-Azhar has become the oldest university in the world, and it is older than other universities in Europe or Britain such as Cambridge and Oxford. Al-Azhar University has also been the center for teaching and learning of higher education of many discipline of knowledge related to Quran and Sunnah, Islamic Law, Philosophy, Match, Sciences and many others. 
As part of the Muslim world, Islamic education and its institutions in Aceh has identified and modified with the other Muslim global tradition of the educational system in many aspects. For a hundred years, Acehnese Islamic educational Institutions were operated under the role of Qadi Malikul Adil the ruler of the Sultanate authority in Law, Education and Justice. Islam was the main spirit and ideology in Acehnese Education and curriculum. Structurally, level of educational institution in Acehnese system in the past was not so different from any modern education system, divided into primary, secondary and higher education levels. In Aceh, there were called Meunasah (Primary School), Rangkang/Balee (Secondary School) and Dayah (Higher Education). In higher education system, there were three levels of Dayah included. First is Dayah as under graduate level, second is Dayah Manyang or Dayah Chik as post graduate master’s level, and third is Jami’ah as post graduate of doctoral level. 
Table 1.1

The Structure of Acehnese Traditional Education

	Institution Name


	Level


	Age / Title



	Meunasah

Rangkang/Balai

Dayah

Dayah Chik/Manyang

Jami’ah


	Elementary School

Secondary School

(University/ Degree)

(University/ Master)

(University/ Doctoral)


	6–12 Years

12-18 Years

Teungku

Teungku Chik

Syech




In the golden age of the Acehnese civilization (the 16th and 17th centuries), the Islamic educational institutions or Dayah produced a number of great Islamic scholars (Ulama), scientists and politicians. Some of them were quite well known in the Malay literatures- namely Syech Abdurrauf Assingkili, Syech Nuruddin Ar-Raniry, Hamzah Alfansury, Syamsuddin Assumatrani, Syech Muhammad Saman Ditiro, Teungku Chik Imum Lueng Bata, and many others.
Therefore, since the waqaf charity is an important tradition to funding the Islamic teaching and learning processes, and since it has a strong function in backing up the educational system in Aceh history, this article is written based on a research that was conducted in determining the role of waqaf in educational development at the Acehnese Islamic traditional institutions (dayah).

1. Waqaf and the Islamic Education
Throughout the history of Islamic civilization, education and its institutions have been greatly supported by the Waqaf, Sadaqah, Hibah, Zakat and other charitable funds. Meanwhile, the most popular funding system comes from the contribution of waqaf, which is part of the Islamic endowment fund mentioned in the Holy Quran and the Sunnah of Prophet Mohammad (PBUH). Waqaf is normally initiated in the form of properties such as cash money, buildings, plants fields, or other valuable things that can benefit other people and institutions in the event of proper management. It is important to consider that the ownership of waqaf can’t be transferred to another because it contains a perpetual dimension in Muslim life. 
Currently, the role of waqaf in Islamic education has rarely been observed by Muslim educators and mostly misunderstood upon its historical reality, including those who are actively dealing with Islamic educational planning, managing, financing and handling other responsibility in various capacities. In fact, it is unfortunately seen as a serious predicament surrounded by Muslim society which will affect prospects towards improving Islamic institutional development.
2.1 The Concept of Waqaf In Islam

Literally in Arabic, waqaf can be understood through meanings such as hold, confinement or prohibition. Therefore, waqaf used in the Islamic point of view means holding certain property and preserving it for the confined benefit of philanthropy and prohibiting any use or disposition of it outside that specific objective (Kahf, 2003). On the one hand of Islamic Law, waqaf may also be determined as holding an asset (Maal) and preventing its consumption for the purpose of repeatedly extracting its usufruct for the benefit of an objective representing righteousness and philanthropy. Thus, waqaf is acknowledged as simultaneous usufruct-giving asset as long as its principal is preserved, as stated by Kahf (1998). 

The idea of the waqaf itself comes from the Quranic principle that necessitated many types of generous spirit among Muslim people (surah Ali-Imran, 92 & surah Al-Baqarah, 261 and 267). The pillars of waqaf in Islam consist of four aspects: Firstly, there must be a person who is the waqaf giver or called waqif, secondly, the wealth or possession designated for the endowment (mawquf), the third is the recipient of the endowment (Mawquf ‘alaih) and the final is the Sighah or clear statement of the endowment and purpose of waqaf (IRM, 2008). In order to conduct this type of worship in Islam, Mohsin (2009) shared in his paper on Family waqaf; Its Origin and Law Prospects, that the execution of waqaf can be stated that the confinement of a property, whether it is movable or immovable, by the waqif and the dedication of its usufruct in perpetuity to the public or to the family. Actually, the type of waqaf is divided into public waqaf (Waqaf khayri), family waqaf (Waqaf al-ahli) and the waqaf combination of public and family (Waqaf al-mushtarak).  

Waqaf is always essential in achieving social justice, whereby, anyone as the waqaf owner utilizes his property as a charitable endowment for the ongoing benefit of a certain class of persons or the public at large (Sharifah & Nuarrual, 2009). Accordingly, the waqaf tradition in Islam is designed as the foundation for socio-economic development in achieving the creation of justice and equality by various types of objectives, especially in supporting the Islamic educational agendas, and permanently granting its sustainability with specific restriction and preventing the waqaf sources from being owned, transferred, sold or dominated by certain people, as a group or individual, including the governmental through political power. 

Eventually, it can be recorded that waqaf is identically sourced in supporting programs of mosques, universities, schools, hospitals, orphanages, houses for the poor, food for the poor, the blind, battered/abused women, soup kitchens, wells, aqueducts, fountains, public baths, watchtowers, bridges, cemeteries, salaries, pensions, guest houses, libraries, books and animal welfare, (Ali, 2009). 
To review the waqaf existence in certain Muslim countries, there are various studies conducted evaluating the waqaf legacies, specifically in the post colonial era, whether in Middle East, South and South East Asia, North Africa and other parts of Muslim majority and minority countries. According to Bakr (2001), in Malaysia, for instance, Islamic educational institutions, especially the pondoks (boarding schools), are established and operated by waqaf funds. While on the other hand, many Sekolah Agama Rakyat or Public Religious School has successfully produced Islamic scholars, public teachers and intellectual cadres as the result of waqaf fund towards those institutions (Ahmad, Che & Norzaidi, 2006). Since 1968, waqaf in Singapore is managed and controlled by a special body of Muslim scholars and community, called Majlis Ugama Islam Singapura (MUIS). It was reported that the number of waqaf assets and properties in Singapore is increasing financially at US$250 millions. 
While in Britain, Muslim Hands, a Muslim NGO created a special program called Waqaf Fund, with objectives of providing chances to an education for all people as part of achievement for better future through arrangement of teaching and learning for basic literacy and training provision for schools and vocational teachers (Muslim Hands, 2010). On the other hand, Sudanese Waqaf Body, campaigns for renewal of waqaf donation, increasing the productivity of waqaf assets and properties, as well as funds under certain projects such as building hostels and dormitories for students, providing the hospital and public markets (Uswatun, 2009). 

As discussed earlier, waqaf in Aceh context has also played a significant role and dedicated its benefits towards Islamic institutions, especially education. Apart from Muslim communities, Islamic education and its institutions in Aceh has been associated valuably to Islamic morality, socially and culturally. Thus, waqaf as part of the heritage of Islamic tradition has been also converted into the Acehnese culture in funding Islamic activity and supporting education. In this way, for many centuries, the Acehnese people have been assimilated into the indigenous tradition contained with Islamic spirits, and during the Sultanate of Aceh Darussalam, Islamic Education such as Dayah and Jami’ah institution were purely merged with the waqaf endowment. 
In addition, Helmi and Aceh Red Crescent Team (2007) released a research finding about Baytul Atsyi (The Acehnese House) in Mecca and informed us that the status the buildings is an asset of waqaf from Habib Bugak Asyi, who was been in Mecca as the Acehnese Sultanate representative. He donated the property as the waqaf, specially, to Acehnese people who are being in Mecca to perform the Hajj or pilgrimage, and the students who are studying in Mecca. Nowadays, it was reported that the waqaf assets and properties of Baytul Atsyi in Mecca is increasing financially reached 200 millions of Saudi Riyal, and it’s found in type of Funduk Ajyad (Hotel Ajyad) and Burj Ajyad (The Ajyad Tower), and these two buildings are available to accommodate 7000 guests and customers.

2.2 Waqaf Financing the Islamic Education


Traditionally, as the center for Islamic education in Aceh, Dayah institutions are valued due to their common religious characteristics and ummatic norms. According to the writer’s observation and experience, Ulama, who is usually the leader and principal for the Dayah institution, becomes the dominant inspiring figure within the community. The natural view of Dayah seems to be as the garden for seeking the Islamic knowledge (muta’alim), teaching and educating them to the people (mu’allim), and developing and spreading them out into all aspects of human life (mudabbir). The objective of teaching and learning process in Dayah tradition is to maintain the balance oriented upon the context of worldly affairs (duniyawi) and the hereafter (ukhrawi) set up as a whole of humanity either side of physical and spiritual needs (Jasmaniah and Ruhaniyah). 

In terms of personal character building, Dayah deals with producing cadres with a spirit of taqwa or desirably turned to do only good deeds and avoid bad deed. This should be followed by having the vision of trustworthiness (amanah), self awareness, social conscientiousness, solidarity among brotherhood (ukhuwah) between human beings as a universal responsibility towards the Creator (hablun minallah and hablun minannas). After graduating from the Dayah institution, students are required to creatively participate in community and governmental development, because ulama as the informal leaders deal with the umara (rulers), the formal leaders. In the forgoing exposition, dayah alumnus as cadres of ulama are prepared to be socially integrated within the community cultures and learn how to assimilate with mutual traditions and natures and being accepted in social and educational leadership. Therefore, as part of character building, dayah students must always be identified with an Islamic culture in terms of dress code, skills of communication, problem solving ability and behavioral attitudes. It is honoring to find out that dayah alumnus or the Ulama in particular communities are contained and taking on a holistic personality and preparing them-selves with both the physical and spiritual knowledge to be a charismatic leader.

Among Acehnese features, dayah institution seems to be monumentally recognized as the historical inheritance towards a better future Islamic generation. Studies have indicated that, public involvement and participation towards Islamic education, especially dayah institution in Aceh, from one form to another, whether in type of economic and financial funding, social and communal participation, political and governmental contributions, and also cultural appreciation. On the economic term, waqaf, zakat, hibbah and shadaqah have significantly contributed to the Islamic education in many places, especially, Aceh which is populated by single Muslim majority, and in the present times, Islamic or Sharia Law is being implemented in many aspects. Dayah, as the Islamic educational institution is well known to be the traditional heritage and the indigenous legacy among the people, and its existence is dominantly affected by the support from the waqaf tradition, as well as zakat, hibbah and shadaqah. Therefore, it is reasonable to consider the phenomenon of waqaf and other donations which are easily found everywhere in Aceh. 

Culturally, dayah has been identically known as part of Acehnese cultural entity, due its existence since the first period of Islamic da’wah in Aceh. The dayah institution and the public community in many places have integrated within the local values and wisdoms that are truly influenced by the Islamic culture. This basic orientation is greatly associated with the dayah community in Aceh, especially among the Ulama, traditional leaders, and other prominent figures. Therefore, it’s reasonable when we probably lay a claim that Ulama (or dayah principal) is the most influential individual among the Acehnese society. 

To highlight the track records of the dayah institution in Aceh, there are many mutual relationships should be discussed, whether in terms of social, cultural, political, and economic indicators, especially in the sector of religious and educational development. Approximately, there are 1000 Dayah institutions distributed in Aceh currently. Dinas Pendidikan dan Pengmebangan Dayah or special department of Aceh Government concerning on Dayah Affairs categorized these  institutions into four, namely; category A for Dayah with the higher capacity and the number of students, etc, category B will be the lower in capacity than category A, category C is given to the dayah which is found in the lowest categorization, and the last is category D, given to the balee gampong or small house for Qur’anic education and basically non-Dayah categorization.

2. The Roles of Waqaf in Dayah Educational Development

There are three dayahs that were selected from three different regions, and these educational institutions will be analyzed as the sample. Firstly, Dayah Ma’hadul Ulum Diniyyah Islamiyyah (MUDI) Mesjid Raya, located in Mideun Jok, Samalanga, Bireuen and it’s known as one of the largest dayah in Aceh. Secondly, Dayah Darul Huda, located in Krueng Lingka, Lueng Angen, Langkahan Sub-District in Norh Aceh. This Dayah founded by a joint committee that consisted on heads of all villages in the area of Mukim (Lower Sub-District) Lueng Angen and now is leading by Tgk H Muhammad Daud Ahmad as the principal leader. Thirdly, Dayah Asasul Islamiyyah, that is located in Leuge, Peureulak, East Aceh that established in 1986, leading Tgk H Bukhari Hasan.
Figure 4.1

The Proportion of Students to the Number of Teachers and Study Rooms
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Table 4.2

The Profiles of Three Dayahs Observed and Updated at November 2021
	No.
	Profiles
	Dayah 

MUDI
	Dayah 

Darul Huda
	Dayah Ashasul Islamiyah

	1.
	Students
	
	
	

	
	Males
	2476
	2694
	220

	
	Females
	1758
	1021
	300

	2.
	Teachers
	
	
	

	
	Males
	800
	151
	42

	
	Females
	280
	27
	8

	3.
	Study rooms
	155
	94
	19


3.1 The Waqaf Properties Available in the Dayah Institutions
Many dayahs in Aceh located in the public mosque area for its main campus location, however, there are other dominant waqaf properties can be found, such as paddyfield and land. Additionally, other types of charitable materials found in the dayah such as Balai (study room), reading materials, and other equipments as part of the waqaf fund in dayah institutions. The main waqaf properties of dayah include plantsfield, buildings such as the prayer hall, dormitories, study rooms, and other facilities. In some dayahs, management has been contributed by the public in types of shrimp pond (Neuheun).
Table 4.3

The information about Waqaf properties in three Dayahs observed

	No.
	Waqaf Properties
	Dayah 

MUDI
	Dayah 

Darul Huda
	Dayah Ashasul Islamiyah

	1.
	Mosque/Prayer hall
	√
	√
	-

	2.
	Paddy field
	√
	√
	√

	3.
	Shrimp pond
	-
	-
	√

	4.
	Land
	√
	√
	√

	5.
	Study room
	√
	√
	√

	6.
	Reading materials
	√
	√
	√

	7.
	Other equipments
	√
	√
	√


3.2 The Utilization of Waqaf Properties in the Dayah Institutions

Moreover, as a significant source of economic, the utilization of the waqaf properties has contributed greatly towards the dayah educational planning process. Actually, as narrated by the dayah principals, the waqaf land in these three institutions is normally used in providing for the construction and furnishing of dormitory buildings for both male and female students, constructing Balee Beut (study rooms), providing shelter for teachers, and funding other educational facilities. 

On the other side, most of the waqaf properties in dayah that were observed, are also utilized for the needs of students as well as supporting the teachers’ activities. And purposed to enhance the level of services in the teaching and learning processes and to transform the students’ educational development. Meanwhile, the revenue from the waqaf agriculture, such as paddyfields are managed in supporting the teachers and other tutors with financial assistances and also used to subsidise other operational and organizational costs as well.
3.3 The Most Favorite Waqaf Properties Utilization and their Outputs

Normally, the methods of waqaf utilization in every dayah which was studied showed many kinds of similarities, however, the priority was probably conceived with a little bit of difference. Dayah MUDI, for instance, needs the waqaf in type of land, more than other two dayahs, due to its constraint and limitation of the land to construct the new buildings that are needed immediately. Based on the leadership experience in Dayah Darul Huda, they feel that all types of waqaf are important, but mostly providing material facilities or other equipment tools that support educational activities. However, in another view, the leader of Dayah Ashasul Islamiyyah stated that the Waqaf type of paddyfield benefits the institution more than others. 


On the one hand, the direct impact of waqaf contribution towards students’ achievement and teacher’s performance in the teaching and learning processes is that through providing the facilities by the dayah management it helps students a lot and motivates them to be more focused on their studies, specifically in the aspect of living shelter such as dormitory for student, and house complexes for married teachers. By the waqaf support, consequently, the students, teachers and tutors, thereby, are not required to find rental houses outside the Dayah, as it happened in the history of Dayah. Dayah MUDI, for instance, there are 15 married teachers that have been facilitated with homing complexes that were built from waqaf land endowments. 

Additionally, as stated by the two dayahs principals visited, the higher level of students’ academic achievement is mostly affected by the teachers’ performances and the parents’ participation, especially in helping their daily cost of finance. Prominently, there are many succesful alumnus of the Dayah who have integrated into civil society and become leaders in social, political and educational sectors. In case of Dayah Darul Huda, for instance, there are some public figures who are leading in their own society at the moment, mostly becoming Islamic scholars or Ulama and have established their own Islamic educational institution (Dayah), while the others have turned out to be politicians and members of local parliament, community leaders, religious orators, and many others. 
3.4 Perceived Important Function of Waqaf to Educational Development



Based on the interview with the dayah principal, the extent of educational funding perceived by the waqaf as an important function of the dayah institutions, shown in four categorized issues; firstly, is the role of waqaf in financing the infrastructure facilities on education, secondly, is the waqaf contribution in supporting the principal and other dayah educational staffs in conducting the teaching and learning processes, managing the programs and rules, controlling and evaluating the strategies towards better students’ achievement, thirdly waqaf benefits are critical in providing for the financial assistance to the teachers and tutors, and finally the agricultural waqaf and its crop income benefits is significant in handling the daily operational costs of the institutions. 

Although Dayah Ashasul Islamiyyah doesn’t show the maximum rate of waqaf impact in financing the infrastructural facilities, except around 10% to 20% only of the total of hardware infrastructures such as buildings, which have been built courtesy of the waqaf donations, however, this phenomenon is contrastingly divergent from Dayah Darul Huda, as the Principal noted that the total of waqaf funding in its infrastructural facilities has attained around 75%. 
For the purpose of supporting the principal and other dayah staffs in managing the teaching and learning processes, controlling the educational activities among students and monitoring the dayah regulations towards better students’ academic achievement, waqaf contribution can be obtained indirectly whereby it can be achieved through providing the facilities of education. Upon the provision of financial assistance from the waqaf agricultural properties’ incomes to the teachers and tutors, there are various kinds of standard found in all dayah visited. Interestingly, according to the narrative from Principal of Dayah MUDI, waqaf has played a significant role through the subsidy to the teachers with the revenue of the waqaf agricultural resources, although it is not provided periodically.
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Fig. 1. Students of Dayah MUDI in Samalanga
Conclusion and Recommendation
Dayah has prominently been supported by Acehnese society through various types of contributions, whether in aspects of the economy, social, culture and politics. Meanwhile, waqaf is one of the Acehnese instruments used in supporting the dayah Islamic education or Acehnese Islamic Traditional College. Throughout Islamic history, waqaf has showed its significant function in funding and facilitating all educational matters as well as donating to all relevant aspects of Muslim life, such as poverty reduction and assistance to the needy. In Acehnese context, waqaf contains the ideological spirit introduced by the ancient generation towards a better future Islamic generation, thus, the Acehnese use the waqaf system as a representation of their spirit of generosity.

Waqaf, as well known over its role in Islamic education, has turned out to be a land mark in supporting the dayah in Aceh, and has become the important source of funding for many these institions in Aceh. As the recommendation, there is a need to revive awareness upon the waqaf role in Islamic education with various efforts in terms of social, political and economic approaches. As future educational planners and policy makers, we are obliged to pay much more attention and concentration that is quite worthwhile on this significant and intricate discourse as a way of transformation, which was the focus in this study. In order to develop the waqaf system with proper management in financing the Islamic education, the government sector in Aceh should be involved widely, to find strategic solutions on how the waqaf institution in Aceh can be managed via modern managerial systems. And purposely, as part of Islamic finance system, waqaf will benefit as much as possible in supporting the Islamic education, continuously.
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